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"There the seers saw Gauri (a name of Parvati; lit., fair 

complexioned) as if she were penance itself personified. 

The sages said, "Hear, O daughter of Himacala: why are 

you practising such rigorous penance?" 


(Manasa 1. 77.1) 
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On Removing Adverseness 
—Late Sri Jayadayal Goyandka 


The sorrow lies in feeling adverseness. So for complete 
absense of miseries we must give up feeling of adverseness. 
For this there are only two ways—devotion and dispassion 
and both are very good ones. The Lord has prescribed in 
(Gita 11.3) Jnanyoga for Jüanis and Karmayoga for the 
devotees. Yet the path of devotion is easier for the common 
people in comparison to the path of knowledge. The 
adverseness, the very root cause of all miseries is absolutely 
removed by the glory of devotion to God. The devotee 
is never opposed to any creature or object because he 
sincerely feels that it is God alone who abides as Jivatma 
in the heart of every living being. Therefore, being inimical 
to any person is being inimical to God. Apart from this 
he experiences the divine favour in the creation and 
destruction of all mundane objects. Under such conditions 
Whom to feel inimical with? God creates all objects for 
all beings to enjoy or suffer the fruits of their deeds. Who 
understands this way, he is happy in every divine design 
as a friend feels happy in what his friend does or as a 
good wife feels happy in what her husband does. A good 
chaste lady synchronizes her feelings with what is favourable 


to her husband. In other words what is favourable to the 
husband is favourable to 
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or any activity done by Him. It means that whatever good 
or bad objects, pleasure or pain he gets, even though .he 
does not desire it or it is imposed by somebody else—he 
takes them as it was the will of God and a divine prank. 
He is always engrossed in supreme bliss. In fact the 
example of a chaste lady is also not applicable with God 
because firstly a human being is never free from the 

- Selfishness and secondly due to the absense of real 
knowledge he or she may commit errors but God cannot. 
He is beyond illusion so His Pastimes are just and full of 
knowledge and benedictory to the Jivas, 

If we deeply consider the case we will find that even 
the pleasurable objects also must be given up—because the 
mundane pleasures are momentary, perishable and eventually 
they are only source of miseries. The mundane pleasures 
should be regarded as sorrow itself. While the mundane 
objects appear as pleasant in the beginning there always 
is the unpleasantness attendant on it. Where there is the 
duality of pleasant and unpleasant, there generate the 
attraction and aversion. From this pair spring up the desire 
and anger etc., and great sorrows Gn account of them. 
So the pleasantness and unpleasantness both must be given up 
regarding them as the root cause of the endless miseries. 
This is why the Lord has said in Gira XIII.9 that one should 
be equanimous when faced with thé occurences—/sta or 
Anista. This type of equanimity is automatically obtained 
by surrendering to God. "God is friendly, kind, loving and 
knowledge embodied"—one who understands this much, 
gives up all his desires and depends on the will of God. 
He dedicates his mind, intellect and senses to God and 
absolutely becomes a puppet in divine hands. Whatever 
God causes him to do he does. He never does anything 
according to his own will and feels always happy in 
whatever God does. This is called Saranagati. 

Being favourable to the pleasant and repulsive to the 
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painful is natural to a human being. While considering 
deeply none of the mundane objects appears to be pleasurable. 
The bliss incarnate, giver of beatific joy the supreme 
benedictory is God alone. Therefore we must try to earn His 
favour. One who realizes the secret, makes himself favourable 
to God and all his activities are meant for pleasing God. He 
visualises the Supreme Player in all of His pastimes. This 
provides absolute absense of adverseness and miseries. He 
always feels spellbound to witness,watch the divine favour 
towards him and charmed to see the divine pastimes. 

If we think from the view point of discipline of 
knowledge there is nothing like mundane favour or disfavour 
as the world is like a dream and all dreaming objects are 
illusory. Therefore the feeling of pleasurable or unpleasurable 
is also illusory. When the man wakes from a dream, he does 
not find any of the dream objects before him and thinks 
that they were illusory. Similarly a wise man feels that the 
entire world is illusory. This way when a man thinks all 
objects illusory and dream-like then nothing as favourable 
or unfavourable remains. Then he stops experiencing any 
other object apart from the Supreme God who is solidified 
consciousness knowledge and bliss. In his eyes only the 
supreme, eternal and solidified knowledge and bliss, remains 
and He is always faultless and equanimous. Therefore one 
who establishes identity with Him looks all universal 
Objects to, be equal and the sense of favourable and 
unfavourable completely vanishes. Then all evils like attraction 
and repulsion and all sorrows are gone and he gets 
supreme peace and supreme bliss. In fact only the God is 
supremely favourable and since He is the Arma of all, so 
mine also. When one comes to know this way then he stops 
regarding any object as repulsive because one cannot fee] 
repulsive to his own self. By acquiring this type of 
knowledge or the single-minded devotion we must end the 
sense of adverseness which is the root cause of all sorrow, 

Me oh 
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What is Truth 


—Swami Ramsukhdas 


We have got to liberate ourselves—come what may, 
such determination is lacking in us. The stronger is the 
desire for liberation, the quicker will be the development 
of distaste from the world by hearing spiritually sublimating 
discourses in a holy company. The desire for self liberating 
will sprout and in the same way a peculiar distaste will 
develop after having enjoyed the mundane comfort. Now it 
is our job to make both permanent with us—relish for holy 
company and disgust for mundane enjoyments. 

If presently there is a relish in you for holy company, 
then as soon as you leave the Satsanga make a firm 
determination that henceforth you have got to do only this 
thing. This way it will become static. If it becomes permanent, 
everything else is complete satisfactorily. The self liberating 
job is very easy. Only relish is required. In the inner chamber 
of your heart it has been deeply rooted that this job cannot 
be done so soon. It is a time-taking process. This conviction 
is very harmful especially in regard of the attainment of 
God-realization. Only that thing can be expected to be done 
in future which depends on our efforts; which has some 
distance of space and time but the object which is equally 
permeating all places, time, thing, conditions, and circumstances 
etc., that does not await for any future. Just as we hope 
the mundane projects to be done in future as they will take 
much time the same way if we entertain the same idea for 
God-realization, well, it is suicidal. Á 
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I tell you the same things which I relish much and 
which proved beneficial to me. If you give due regard to 
these things you will be benefitted very soon. Just as a 
king is related with everything and all villages are under 
his rule, similarly or even to a greater extent everything 
is closely related with God. Particularly all these things 
are seen abiding in God otherwise this transitory and 
unstable world could not have appeared as true. It proves 
that the world has eternal relation with God. Even for a 
single moment its separation is not possible—such is the 
eternal communion with Him. The absense of communion 
with world is verily termed as Yoga—'d fame gadda 
“afset (Gita. VI. 23). As soon as the separation from 
the perishable world is acknowledged, that very moment 
the Yoga is materialised. Separation with the world is 
continuously taking place every moment, then why should 
we not experience it at once? 

The aversion from mundane enjoyment is a common 
experience. The paradox is that the worldly people do not 
make the sense of repulsion permanent, on the contrary 
they try to make permanent their relish to the pleasure 
derived from the sense-objects. There they commit a 
mistake. A striver should make that distaste permanent. 

Question—When the separation from the world is 

experienced then we know that the world is perishable and 
unstable but how to know what is truth? How should we 
conclusively know what the truth is? 
Answer—In my opinion the desire for truth is weaker 
in us so no sincerity in our aim. The matter of truth is 
so simple, so good and so direct that I cannot tell you. 
Now pay your attention. The truth is that through which 
you distinguish the falsehood. You cannot know untruth 
by untruth. Now tell how close is that truth. 

Many people ask—that the world is perishable; agreed 
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but who knows whether the God is imperishable or not. The 
reply is—without imperishable the perishable is never 
perceived. We cannot have even an inkling regarding an 
untruth but for truth. The untruth appears in its true form 
when you are established in truth. So your position in the 
truth is axiomatic. Be firm. Who knows what is truth, what 
is attainment, what is wisdom and what is Jivanmukta 
(liberated during life time), whether two horns appear on the 
head or a tail sprouts or limbs develop; what happens. God 
knows what fascinations of this type you have inculcated. 

It is a very small thing. The truth is which makes the 
falsehood perceivable. Somebody says that everything is 
seen but eyes are not seen. Well that is the eye which 
shows all other things. How can the eye be seen? Even 
looking into the mirror, we can see only the place where 
the power of vision is located and not the perceiving 
potency. By hearing, studying or thinking whatever knowledge 
you gain—the source through which you gain that knowledge 
is truth. It is the illuminator and substratum of all. It is 
the knowledge, consciousness and bliss. 

Just as we see the face in the mirror, the same way 
this world appears. It is our observation that the world is 
not stationary but changing. Now look at this place. 
Formerly it was jungle here now the houses have been 
built. It is your own observation. This house is also not 
permanent. One day it will be ruined without any remains, 
So everything is perishing and every moment it is perishing. 
Acknowledge its perishing nature. 

Mg RT À AS AAT | MA WET E Hg BEAT N 
(Manasa. 1. 117.4) 

What a beautiful thing and shortest possible expression! 
That is truth by whose existence this inert Maya on account 
of the ignorance, appears to be true. Take gram-powder. 
Make Bundi out of it. It is quite tasteless. Soke it with sugar- 
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juice. It becomes sweet. The tasteless gram-powder becomes 
sweet in taste. This sweetness does not come from the 
powder. Put those sweet Bundis into mouth. Go on sucking 
the sweet substance from it. Gradually the sweetness will go 
on diminishing and they will become tasteless, because they 
were tasteless by nature. Now tell whether the sweetness 
goes to sugar or the Bundis. That which makes sweet even 
a tasteless object must itself be sweet. Similarly that which 
shows an untruth to be a truth is itself truth. 

Light and darkness both are known through which, is 
Light Unhidden. That means that Light can never disappear. 
It illuminates all activities and actionlessness, all conditions 
such as, waking, dreaming and sleeping. All conditions are 
known through it. Be firmly established in it. Never waver 
from it. 


«te die see! 


tee o to MP 
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Supermen have not received the realization of God as an 
unearned gift. Those who attain divine communion in infancy 
.had entered that state in a previous iife by a deep practice 
of Yoga and meditation. No one should helplessly envy the 
God-realization of saints nor be discouraged by his own self- 
created ill luck and ignorance of God. Like the superman, 
he too has been in the heart of God throughout eternity even 
when he started on his round of human incarnations he came 


as one made in His image. Thus remembering his divine 
heritage, he should not wait for good Karma to arrive by 
sheer luck. He should put forthright effort and fan the desire 
to recover his forgotten bliss by accumulating good Karma 
through meditation. Man already possesses God within himself, 
and as soon as he takes the proper steps, may regain 
consciousness of Him. 





—Paramahansa Yogananda 


We want Him Not 


—Late Sri Hanumanprasad Poddar 


In this materialistic age, when the world is running after 
sensual pleasures, faith in God is naturally dwindling. The 
world is getting intoxicated with the dose of sensual 
gratification. When even those who call themselves theists 
and declare God to be omnipresent and the inner controller 
of all, perpetrate sins in a clandestine way and are not 
afraid of harbouring sinful propensities in their mind, the 
inference that we naturally draw from such a state of affairs 
is that their calling God omnipresent and the inner 
controller of all is a big hoax and that they do not believe 
in what they profess. 

Under such circumstances, to speak or write on God 
and devotion is as good as crying in the wilderness. 
Nevertheless in this world, which is torn by the three kinds 
of affliction*, there is nothing like the nectarean flow of 
devotion which is capable of protecting us from the ever- 
increasing fire of misery and keeping us cool. That is why 
saints and holy men have from time to time tried to draw 
the attention of the world towards this recipe even though 
it is not agreeable to the mentality of the world. 

God is self-evident and manifest. He does not require 
anyone else to prove His existence. So long as the Jiva 
(individual soul) remains under the spell of Maya he does 
Se T 

* The three kinds of affliction are: (1) ‘suff’ (caused 
by any of God's creatures), (2) 'enfusfas;' (caused by natural 
forces) and (3) ‘anana’ (arising from the body). 
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not perceive Him. When, however, the stars are favourable 
to him, his eyes are opened through the good grace of saints 
and holy men and he is enraptured to behold before his 
very eyes the enchanter of the three worlds. The veil of 
Maya (Illusion) is then lifted from before his eyes and can 
never obstruct his vision again, and he is blessed forever. 
But it is difficult for a Jtva who is under the spell of Maya, 
to get such an opportunity. When the Lord in His Infinite 
mercy subjects him to worldly trials and tribulations and 
when in his heart of hearts he despairs of the world, then 
he obtains the association of saints and turns his face 
towards God. One automatically remembers the Lord in 
distress. That is why Kunti, the blessed mother of the 
Pandavas, asked the boon of suffering from Lord S17 Krsna. 

When the clouds of adversity are hanging thick on the 
horizon and not a ray of hope is visible from any quarter, 
the heart of a human being naturally falls back upon that 
unknown, unseen and unthinkable power which is the 
greatest refuge of the shelterless. At that time the following 
words automatically escape from his lips: "My Lord! Thou 
art my only protector, pray protect me!" The Lord readily 
Says to him, "Grieve not" and forthwith takes him under 
His protection; such is His vow. 

O hapless human being! Thou ignorest even such a 
benevolent friend and boon companion of thy life, who 
affords shelter to the shelterless, who is thy greatest friend 

_in times of need, who always stands by you even though 
all others may desert you, who is always ready to give 
you a hearty embrace even though you may be trampled 
under foot and insulted by everyone else, who responds 
at once to thy call, who is ever ready to extend His 
protecting hand to you and who is always approaching to 
embrace you with open arms! What a wretched fool you 
are that you hesitate even in longing for Him with your 
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heart and calling Him only once. 

We exert ourselves to the best of our ability for 
acquiring money, bid goodbye even to our faith and creed 
for the sake of wife and children, practise various kinds 
of dissimulation for the sake of honour and praise, nay, 
our heart is always pining for these, so much so that we 
forget our food and drink, put up with insult and ignominy, 
weep and wail for nights together, creep and cringe before 
others and make religious vows, and seek these things with 
a guileless heart; but what pains do we take for attaining 
the Lord? Did we ever shed a single drop of tear in good 
faith for the sake of Him who is our supreme wealth, our 
most intimate friend? Can anyone in good faith and with 
a clear conscience say that he wept so much for the Lord 
and pined for Him, but no response came from Him. That 
he felt agony in his heart for Him but He did not appear 
before him. The fact of the matter is that in the innumerable 
lives that we have left behind us we never had such a rare 
fortune. If we ever got such a rare opportunity, we would 
not have met with such a miserable plight. We shed tears 
very frequently; but we do so for the sake of worldly 
pleasures, not for God. That is why God, though ever 
present with us, is always concealed from our view. That 
is why we are not able to behold that constant companion 
of ours. For attaining Him it is not necessary to practise 
austerities or retire to a forest. The only thing that we are 
required to do is to long for Him with a guileless heart. 
Whenever we pine for Him, whenever His separation 
becomes unbearable to us even for a moment, whenever 
our heart begins to feel the anguish of separation from Sri 
Krsna, whenever we lose all charm for everything else than 
Syamasundara and He becomes dearer to us than our very 
life, that very day and that very moment He will have to 
appear in person before us. At that time even He will not 
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be able to bear our separation even for a moment. 

His vow is as follows— 

"However men approach Me, even so do I welcome 
them; for the path men take from every side is Mine, O 
Partha " (Gita). 

It is not difficult to attain God; the difficulty lies in 
ridding oneself of the spell of sensual pleasures and in 
longing for Him with one's heart and calling Him with 
the inner voice. Always remember that He is ever eager 
to meet us, but we unfortunate creatures want Him not. 


dd 
Me t Nt Nt 






When you feel like being alone, get away from people; 
be by yourself. Do not keep company with people unless you 
are prepared to give them your full attention. In that regard, 
when I am with others I mix with concentration, with 
attention, with love. But when I am alone, I am alone with 
my God. Do not make a habit of associating with people 
uselessly. When it is worthwhile, it is all right. I like to be 
with people in worthwhile activities and uplifting exchanges 
of friendship, but not in anything that is a source of 


inharmony. Keep your distance from whatever or whoever 
creates inharmony. 


















—Self-Realization 


You will realise God or Brahma in no time, if you forget 
and forgive those whom you consider your enemies, 
opponents, fault finders and adversaries. It will not then take 
even as much time as is taken by the Ganga to carry away 
a small straw, or, as is taken by light to dispel darkness, 
But first you have to realise your oneness with all. 









—Swami Rama Tirtha 





Etiquette 


(An Essential Part of Real Education) 
—R. C. M. Tripathi 


A student should not exhibit ány disregard or disrespect 
to persons who belong to lower stratum socially or financially. 
One should love the youngers and behave accordingly. We 
should not disturb the servants while they are busy in their 
routine work like bathing, taking food etc. It is soothing 
to be considerate to their conveniences and inconveniences. 
At odd times like sickness etc., every kind of help should 
be extended, so that they may not feel neglected. We should 
not be a source of inconvenience to people whom we visit. 
Our treatment with the ladies should be balanced not at all 
harsh or disrespectful. They should be treated as mothers, 
sisters and daughters according to their age. We should 
never gaze a young lady, make faces or whistle uncivilizedly. 
Even in our homes we should never enter the inner 
apartments abided by the womenfolk uninformed. At a 
bathing place where only ladies take bath a male should 
not go. A man young or old should not enter a room 
occupied by a lady or should not call on her while she is 
bathing, dressing, undressing or changing clothes. One 
should not visit a strange lady particularly at a time when 
she is taking food. 

While going to board in a train, bus or boat ladies should 
be given preference or even accommodation at the cost of 
one's own inconvenience also. It is very bad or even a sin 
to caste an eye on a naked lady or a picture. Similarly a male 
member should not go before ladies in a half-dressed position. 


842 The Kalyana-Kalpataru 





Such should be the case with the females also in a 
slightly modified way and all rules of etiquette must be 
observed by them. In India ladies occupy a position a bit 
different from their counterparts in other countries. The 
atmosphere in which they have to live is somewhat 
different. Their construction, complexion, nature and behaviour 
all are distinct from males. So in the same proportion their 
duties, their expectations, conduct everything is distinct and 
so is distinct the etiquette to be followed by them. 

Now we again come to the general observations. We 
should never laugh at and mimic the handicapped or 
mentally retarded persons nor should we belittle them in 
anyway.We should not tease or make faces to them nor 
should we call names. If we happen to find some lost 
property we should try to restore it to its owner if possible. 
We should not show disrespect to a national flag and 
national anthem of any country, spiritual books of any 
religion or spiritual leader of any sect. It hurts their 
feelings. We should be tolerant and respectful to all 
persons, institutions, teligions and sects etc. 

There are certain Very personal things but they are most 
important to the smooth running of the Society. We should 
not overlook them. We should not be stubborn in personal 
discussions and debates, We should never try to falsify at 
any rate the point advocated by the other party. If there 
are two persons quarrelling, we should never add fuel to 
the fire. If two persons are conversing with each other, 
we should never poke our nose. If not necessary we should 
not be inquisitive to ask Personal questions to anybody. 
We should not read the letters addressed to somebody else. 
It is against all norms of civilization or culture. We should 
never do back-biting. If some of our acquaintance falls sick 
we must regularly visit and render service as much as we 
can. We should never fail to convey our condolences if 
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Some casualty takes place in the vicinity or circle. If we 
go on a social visit, we should not be hasty and impatient. 
There we should be polite, cordial and well-behaved. In a 
discussion we should speak less and be a patient listener. 
We should never show that we are bored and never bore 
our listener. We should not use any respectable adjectives 
like '$rr' or 'Mr.' before our names. We should always, if 
possible, make reply to the letters we receive. If somebody 
gives us anything and we take it we should never extend 
our left hand. Similarly if we have to give something to 
somebody we again should use the right hand and not the 
left one. If unknowingly we push somebody in the crowd 
or our feet touches some other person we must beg for the 
pardon. We should not boast about our merits and belittle 
others. To speak untruth is a great sin we should avoid it. 
We should not be in the habit of swearing. At the same 
time we should not abuse or call names to anybody. 

If we borrow some article from somebody we must 
return it safe after the purpose is served. It is most 
important for us to keep time or to be punctual in all our 
programmes. 
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When one sings the Lord's name he is unconsciously 
raised to sublime spiritual heights. The music first thrills the 
nerves, harmonises them and then mysteriously acts upon the 
mind. The devotee loses body-consciousness, he is immersed 
in joy and drinks deep the divine nectar of immortality. He 
gets divine intoxication. Repetition of God's name enables the 
devotee to feel the divine presence, the divine glory and the 
divine consciousness within himself and also everywhere. 










—Swami Sivananda 





A Perception 


—R. P. Dwivedi 


The dark grey clouds loom large 
In the vast concave of the sky; 
They'd soon. pour down the rain 
And be devoid of their contents again. 
The bright splendour of the sun 
Would shatter their charming shapes; 
And drive them like flakes of snow 
Into spheres of airy nothingness. 
* * ) 
The vault of heaven would shine 
Afresh with the light of the sun; 
That would tear the veil of darkness 
And glorify the earth Once again. 
iu * 


A look at Nature's functions 
Bears out our moral conviction 
That the inner radiance of  'Self 
Would dispel all doubt and delusion. 
Souls light blows out all ignorance, 
And our identity with fleeting things; 


And  blazes our Spiritual trails 
For our destined, divine destination. 
* * * 
God is verily our eternal home 
Wherein we abide forever; 
And attain everlasting bliss 


From His pure and perfect blessedness. 


ste ste die die 


Sanskrit Study to a Japanese Professor 


One would wonder what technology has got to do with 
Sanskrit or vice-versa. But the Japanese brain, which has 
practically 'micro'nised the modern world of technology, 
is also hooked on to something as ancient as the study 
of the Sanskrit language. 

If the interest in Sanskrit stems from Buddhist scriptures, 
the problem, according to Professor Michio Yano, lies in 
the dwindling interest of the new generation in the rich 
repository of cultural heritage. 

Prof. Yano teaches Sanskrit and history of science in 
the Kyoto Sangyo University and his concern, both over 
the diminishing quality of Sanskrit teaching and at the fall 
in the number of students taking up the subject, is genuine. 

But what gives him hope is that his country is in a 
position to spend money on projects pertaining to heritage 
and culture, unlike India which is still on its way 
to development. 

The effort of scholars in his country to revive interest 
in different branches of Sanskrit and promote it for a better 
understanding of the philosophy behind arts therefore, finds 
worthy mention among his counterparts from other parts 
of the world. 

The problem of preserving interest in Sanskrit is 
worldwide and not restricted to India or Japan. No wonder 
that the 52 year old Professor keeps visiting India, 
particularly the Indira Gandhi National Centre for the Arts 


846 The Kalyana- Kalpataru 











here which, he feels, has the ‘richest’ library of original! 
manuscripts in the world." As on date. it has over 1,40,000 
titles in 20 Indian languages besides an international 
collection of manuscripts from Germany, France, Britain, 
and the U.S. 

Putting technology to use. Prof. Yano plants to open 
this goldmine to the rest of the world by bringing it on 
the Internet. "Great Indian epics such as Mahabharata and, 
the Ramayana are already available on Internet. The idea 
is to expand and extend the information kit with a twin 
purpose—to draw more people to the wealth of information 
and give access to informadon to those scholars already 
pursuing à study in this field". 

Recently invited for a month's programme by the 
IGNCA Centre to help establish a computerised database 
for future use and reference. Prof. Yano was exposed to 
Sanskrit as a child. The son of a Buddhist priest. he used 
to recite Stotras in Chinese translation, and as years passed 
by he was more drawn to the Indian philosophy and 
the Sastras. 

Starting with the famous Kavyas such as Meghaditta 
and Sakuntala—Prof. Yano's pronunciation is too impressively 
Indian—he took to the study of Sanskrit with determination 
at the age of 19, 

Though he declares Latin, Arabic, Chinese. Greek and 
Sanskrit the world's top five languages. Prof. Yano finds 
Sanskrit 'a very logical, rich in vocabulary, and a very 
productive language, 

Holding that "Sanskrit is an expressive vehicle for 
science and culture and that it fits beautifully into modern 
India." Prof. Yano—who Specialises in Jyorisa Sastra, explains 
that since Sanskrit works are in verse form, and not prose 
it becomes a relatively difficult language to understand. 

In his opinion, "The works no doubt are rich but at 
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the same time are very condensed and need commentaries 

for better comprehension and this is perhaps what detracts 
the new generation so used to self help and easy to grasp 
manuals from pursuing it." 

Yet Prof. Yano bases his optimism on a noticeable shift 
among young students to the non-Western world. "Instead 
of the USA and Europe, the sought-after places of study 
now are China, Korea, India and the Islamic world. Now 
is the time to inculcate a sense of belonging to Sanskrit 
in present generation students," he said. 

Stressing that the level of Sanskrit teaching needed to 
be improved and strengthened at the primary school level, 
Prof. Yano— who has four translations published to his credit 
including Aryaohati of Aryabhatta. Brhatsamhira Caraka 
and Suéruta Samhita—is currently computerising basic 
Sanskrit texts and taking out a glossary for Sanskrit students. 

(1) The news elates us beyond measure. The recognition 
by Prof. Michio Yano of the effulgent treasures of Sanskrit 
and his sincerest intentions for the preservation and 
propagation of the same for enriching the culture of the 
entire world is really heart-warming. But at the same time, 
it fills us with despondency as we find that in our own 
country, the original land of Sanskrit, all its immense 
values are being neglected or sidetracked so as to pave 
the way for its obliteration. 

(2) Prof. Yano, who is a linguist and a master of all 
the classical languages of the world, has unambiguously 
declared that out of the world's top five languages Latin, 
Arabic, Chinese, Greek and Sanskrit—it is Sanskrit which 
is the best as it is very logical, rich in vocabulary, and 
a very productive language. 

These compliments are nothing new to Sanskrit, as it 
is firmly ensconced in its own glorious tradition, perhaps, 
it is redundant to remind that the computer scientists, who 
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were frantically searching for an Interlingua’ for instantaneous 
conversion of any language of the world to another with 
the help of computers, found their answer in Sanskrit, which 
proved to be the only language perfectly suitable for all the 
conditions demanded of a language to serve such a unique 
purpose. Rick Briggs, the computer scientist who arrived 
at this decision by his painstaking research marvelled at the 
wonder that was Sanskrit and was overwhelmed by the 
wisdom and knowledge of Panini, the greatest grammarian 
of Sanskrit, whom he termed as the earliest software Scientist. 
It is no wonder, therefore, that Prof. Yano has recognised 
Sanskrit as an expressive vehicle for Science and culture. 
(3) There is a tendency among many of the English 
educated people of our own country who are enamoured 
of the materialistic culture of the West, to play down 
Sanskrit as a dead langauge, which has outlived its use. 
But Prof. Yano's bold proclamations, and of course the 
success made by Rick Briggs by utilising Sanskrit, have 
gone a long way to explode that myth. But, alas, many 
of our countrymen still do not find it embarrassing to 
behave like that Indian Professor, and a Sastri at that, who | 
once went to Berlin with letters of introduction from 
Oxford to attend a conference. There he was accosted by | 
the famous Prof. Paul Deussen and his colleagues in 
Sanskrit. But the Sastri, unable to reply in Sanskrit, blurted | 
out, "I cannot speak in Sanskrit, it is a dead language." 
Immediately Prof. Deussen snapped out, "What! Sanskrit | 
a dead language! A language to which we all turn for | 
enlightenment cannot be dead. We all seek to acquire 
knowledge from Sanskrit." 

(4) There is another group of people, who, with their | 
unusual ardour for secularism, grudge to accord the rightful 
importance to Sanskrit. But these people forget, or most | 
of them are really ignorant of the effulgent truths and 
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immense values which are ensconced in Sanskrit. 

In a landmark judgment in Oct. 1994 the Supreme 
Court of India declared that Sanskrit occupies a unique 
position as the mother of all Aryan languages and its 
pursuit is absolutely necessary for nurturing our 
cultural heritage. 

The learned judges went ahead to point out that without 
learning Sanskrit it was impossible to decipher Indian 
philosophy. culture and heritage, since all the classics such 
as Vedas, Puranas, Upanisads etc.. were written in Sanskrit. 
Moreover the teachings of Sankaracarya, Ramanujacarya, 
Madhvacarya, Nimbarka, Ballabhacarya etc., were all 
contained in Sanskrit and so the historical relevance of this 
ancient language can hardly be over-emphasised. 

(5) Prof. Yano has rightly dealt a dig at India by 
mentioning that his country is 'in a position to spend money 
on projects pertaining to heritage and culture, unlike India, 
which is still on its way to development. He has also 
stressed the fact that "now is the time to inculcate a sense 
of belonging to Sanskrit in present generation students. 

This is really a very important message— "The real 
objection to Sanskrit is that it is the greatest enemy of sin, 
that you can be a brilliant master of Mathematics, Science, 
English, History etc., and yet be as sinful as your heart can 
desire. But Sanskrit with its inexorable law of Karma, with 
its Hell and places of torment for sinners, cannot but repel 
sinners, who wish to live in the present and forget the future, 
who try to lull themselves into a belief that their own vicious 
Karma will not pursue them relentlessly in after-life, who 
hug to their fond bosom the disgraceful delusion that their 
sins will not be visited on their sinful heads." 

In these dark days of corruption and rampant crime, 
revival of Sanskrit is absolutely necessary, because, it is 
the repository of soul entrancing truths and is rich with 
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irradiating wisdom and knowledge, which are the greatest 
builders of character. We, therefore, congratulate Prof, 
Yano to declare unequivocally his sincerest intention for 
the spread of Sanskrit. 

(6) He is absolutely correct to point out that the 
problem of preserving interest in Sanskrit is worldwide and 
not restricted to India or Japan. Because India, from time 
immemorial, has extended arms and given a clarion call 
to the entire world to share her knowledge and wisdom 
by announcing— 
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Ta: wet faedsaarea i 
—Listen, O Listen, ye children of immortal Bliss! Even 
ye that reside in higher spheres! I have found the ancient 
one who is beyond all darkness and delusions. Knowing 
Him alone you shall overcome death over again. 
Courtesy—Truth 


Po eto eto ah, 
Pe ee die 













My own poor rich! White, towering temples and stone 
Visnus erected by you, will not allay the fever of your 
heart. Rama knows you are sufferin 
acknowledge it. 

labouring Visnus 
students to learn u 


ig. Your pride may not 
Worship the hungry Narayanas and 
of the country. Send poor Hindustani 
seful arts and industries in America, who 
on their return to India, will save hundreds, nay, thousands 
of starving people by helping them to help themselves. 


Swami Rama Tirtha 


Viswamitra 
—Bir Bahadur Singh 


Actual name of Vigwamitra is Kausika. He was related 
to such great seers as Cyavanc Bhrgu Rsi and Parasurama 
by his maternal side. These seers also had the uncompromising 
spirit of militancy. That was bound to be so. They were the 
top in the Dhanurveda and teachers of military arts. They 
readily declared war against anyone, anything or even the 
entire world on the slightest provocations. Kausika inherited 
the wisdom and militancy both from his maternal side. 

Kau&ika revealed the both of these qualities soon after 
his education. The greatest Vedic Faculty of the day readily 
recognised Kausika as a Muri and junior Dean in the 
Faculty. This Vedic Faculty had such great seers of the 
Vedic Era as Guru Brhaspati, Guru Sukracarya, six top- 
most Rsis like Agastya, Gautama, Ka$yapa, Parasara, 
Bharadwaja and Vasistha. Kausika should have been 
recognised as a Rsi and not as Muni. But he was a Ksatriya 
by birth. Under an erroneous interpretation of the Manusmrti, 
the civil, military, social, economic and legal codes of the 
Vedic King, Manu, a Non-Brahmin could not hold the title 
of Guru, Rsi, Hotr or priest at that time. 

Kausika Muni soon asserted or attempted to assert the 
both of his hereditary qualities, wisdom and militancy, at 
the faculty also. Not for the ‘ere title of Muni, but on 
a much more vital point of Vedic theology. Merit of Vedic 
theologists follows as Guru, Rsi, Muni and Hotr in the 
order of their Holiness. Kausika Muni soon challenged the 
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senior most Guru Brhaspati and the wisest Asi, Gautama, 
on the vital point of the Rgveda, the pillar of the Vedic 
philosophy and the soul of the Vedanta. 

The Rgveda holds that God, Truth and Universe (the 
Aka$agahga or the Kahakasan in Arabic and Kosmos or 
Cosmos in English) are Absolute. Kausika Muni asserted 
that God and Universe may be Absolute, but Truth 
certainly not. Guru Brhaspati was the doyen of Vedic 
studies. Gautama Rsi was the doyen of Vedic logic. Both 
the seers also supported that God, Truth and Universe are 
Absolute. Bhrgu Rsi, maternal grandfather of Kausika had 
also reconfirmed this mathematically. 

Kausika Muni argued that Truth can be subverted, 
perverted and even replaced by Falsehood by the persons 
with pelf, power, pride and glory, as soon as they foresee 
any danger to their vested interests in the light of Truth. 
But theVedic logic and also the Vedic mathematics draw 
a clear line between this worldly Truth of Srsti or Creation 
and the Vedic Truth. Kau$ika Muni vehemently held that 
this Creational Truth is just relevant to the world and Srsti, 
not the so called Universal or Vedic Truth. It is only | 
logical, mathematical and purely theoretical. He even put 
the Universal Truth to an absurd proposition. 

Thesis of Kausika and the reactions of the Vedic seers 
to his thesis can be correctly seen in the light of the Vedic 
philosophy. Vedic philosophy holds that the creations and | 
Srsti are myth like the visual fallacy created by mirage. 
It is contrary to the outright modern philosophy which 
holds that God, gospels and Divinity are just mythology . 
written by the Greeks. Mathematically, Einstein and Newton. 
the two great Hebrew mathematicians, can be cited to hold - 
the Universal Truth and Creational Truth respectively. 

Kausika Muni adhered to the €xample of an event in 
a Vedic Gurukula or a Vedic school. The Rsi of the 
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Gurukula sent four of his qualified students to purchase 
some ghee for the Gurukula dinner. They went to a nearby 
village, purchased ghee and were returning to the Gurukula. 
On the way they argued if the pot holds ghee or ghee holds 
pot or the both are holding each other like God and 
Universe. They overturned the pot to verify if the pot holds 
ghee. Entire ghee spread on the ground. They returned to 
the Gurukula with the empty pot. An Upanisad also quotes 
this example to prove that man returns to God with empty 
hands. The Universe, including all the atoms, all the 
massive dead stars to the smallest creatures like an ant to 
the big elephants, trees, plants or mankind, holds God like 
an Atman. And God is also holding each and all of them. 

When the Rsi came to know all that, he asked those 
qualified students to return to their homes as Acáryas. He 
was neither sarcastic nor in humour as his other students 
thought. They had acted as Vedantists to verify their 
knowledge of Vedanta. The Rsi awarded them the robe 
of honour, the Vedic shawl or gowns. 

On their way back to their homes, they saw a dead 
lion. They took pity on him. As they were fully qualified 
in all the Tantras, they put life into the dead lion. The 
fourth Acárya saw the lion actually reviving. He shouted 
to the others to run away and climb up a tree. He rushed 
to the nearest tree and climbed up. The lion killed the three 
who did not know how to climb up a tree. When the Rsi 
came to know that tragedy, he very sadly remarked—"Every 
art, science or knowledge is fit to be burnt without Jnana 
or realisation of its consequences.” 

Kau$ika Muni insisted to deny the Universal Truth in 
the face of Creational Truth held by him. He was asked 
to prove that. God as Atman exists dormant in the dormant 
atom, stone and dead stars. But God also exists alive in 
the alive objects of Srsti. The same thing is True in respect 
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of Truth also. If Truth is dormant in some, it is also alive 
in others. All persons are not liars upholding falsehood, 
Creation itself cannot exist in that case. Kausika Was 
directed to prove that the existing Vedic king, Hariscandra, 
was upholding falsehood. 

That was a very difficu't problem. King Hariscandra, 
Was most popular king who always adhered to his Words, 
Muni Vi$wàmitra had to take the help of his Tantras to show 
that the king upheld falsehood. But the wise Muni failed to 
prove it. The Vedic seers nicknamed Kausika as Muni 
Viswamitra. This word means a friend of the world, Srsti 
and creation. If the letter 'A' in its middle is accented, it also 
means an enemy of the worl ,. The word itself explains the 
position of Creation. Creation is also a friend as well as an 
enemy of creation, Srsti and world. Muni thought over it. 

Wisdom of Kaugika was more powerful than his 
militancy. He decided for self-analysis with reference to 
the Vedic Dictum Which ho'ds that Anger and Reaction 
are disqualifications to any seer. He had committed heinous 
crimes by his Tantric powers against King Hariácandra | 
just to expose him as holding falsehood and not honouring 
his words. He left the faculty for his severe penance. 

Guru Sukracarya and Kasyapa Rsi had been quite happy, 
lenged Guru Brhaspati. First, 
: ional Dictum that holds—'that 
beings feed on living beings. Although, they personally did | 
» FAksasas and Devils, who liked 


: Si, Were their disciples. Secondly | 
It was the Manusmrti and king Manu Who had banned meat. 


wine and cannibalism to Mankind. Lastly, K a$yapa and 
Sukracarya were the critics of Brhaspati. When Kausika had 
challenged him, they were pleased. But they k 
knew that Bhrgu Rsi was materna] grandfather óf eSI 
He had rejected even the divinit of Trinity gods, but not the 
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| Manusmrti nor king Manu. If this reactionary Kausika rejects 
the Gurudom of Sukracarya, the entire faculty would be 
ready to support it. The Devils and Asuras would remain 
without a Guru in that case. Who would support them? 

Today man is unable to see even the present in its 
entirety, but many Vedic seers were able to see the past, 
present and future in entirety. Like the Brahmarsi Narada 
Muni and Bhrgu Rsi, Guru Brhaspati could also see like 
a true seer. Although, Kausika left the Faculty at his sweet 
will, without caring to tell Brhaspati also, but the Guru 
did not derecognise Muni Kausika as Vasistha desired.' 
Kau€ika went to his Asrama; asked his family to look after 
themselves and went deeper into the forest for meditation. 

In the meantime, a severe famine visited the forest due 
to repeated failures of the Monsoon. When Kausika came 
out of his trance, the famine had played havoc. Animals 
had also left the forest and went elsewhere for survival. 
He felt hungry, but found no trace of human settlements. 
He covered a long distance till night. At last he saw a 
hut. It was a hut of a Candala. 

These people hang their food on a tree branch in a 
pot at night. Without disturbing the sleeping Candalas, 
Kausika took down the pot and began eating whatever was 
therein. It was dog's meat left over by the Cindalas on 
the previous day. An old Candala woke up and saw a 
Sadhu eating the dog's meat. He was shocked. But Kau$ika 
told him that hunger, thirst and sleep never wait for any 
nice food, drink and bed. He asked the Cindala to give 
him water at once. Would a Sadhu drink the water of his 
pitcher? Kausika asked him to hurry up and added—"Now 
remember that the Candalas have become Mahabrahmana 
and Mahapatra by the holy touch of King Hariscandra. 
Too soon, they shall be saviours of even Trinity gods." 


(To be continued) 


Mo eto ote dt 
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Hinduism is Not a Religion 
But a Dharma 


—Mohan Lal Gupta 


There is a vast difference between Dharma and religion. 
All the righteous conduct of human beings in every sphere 
of human activity, evolved from times immemorial in 
India, falls within the meaning of the word Dharma. 

Dharma is sanskrit expression of the widest importance. 
There is no corresponding word in any other language. It 
is most difficult to define Dharma. It would also be futile 
to attempt to give any definition to that word. It can 
only be explained. 

Mahabharata, the great epic which is acclaimed as code 
of duties of hüman beings, explain the meaning of Dharma 
as, "That which helps the upliftment of living beings, that | 
which ensures welfare (of living beings) is surely Dharma. 
The learned sages have declared, that which sustains is Dharma." | 

Another book Karna Parva eulogises Dharma as, | 
"Dharma sustains society, Dharma maintains social order, 
Dharma ensures wellbeing and progress of humanity, 
Dharma is surely that which fulfils these objectives." | 

Author Jaimini explains Dharma thus, "Dharma is that | 
which is indicated by the Vedas as conducive to the. 
highest good." 

Madhvacarya; a religious preacher has explained Dharma | 
as, “Dharma is that which sustains and ensures progress and | 
welfare of all in this world. Dharma is promulgated in the | 
form of commands which are positive and negative in nature. | 


Dharma embraces every type of EE conduct | 
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covering every aspect of life essential for the sustenance 
and welfare of the individual and the society, and includes 
those rules which guide and enable those who believe in 
God and heaven to attain eternal bliss. 

Religion is mode of worship of God by all believers, 
calling Him by different names. There are many religions. 
There are instances of religious fanaticism creating conflict. 

Religion may divide the people but Dharma unites. One 
may adopt or change religion but Dharma cannot be 
changed. It applies to all human beings. It sustains life, 
it does not create conflict. 

It is the same Dharma which in the course of history 
came to be called "Hinduism" after the words ‘Hindu’ and 
‘Hindustan’ were coined by the foreign invaders for the 
people and land. 

Kerry Brown in his book, The Essentials of Hinduism 
states, "The term Hindu was first used by the medieval 
muslim invaders to describe the dwellers of the Indus 
valley. But the culture we now know as Hinduism and 
which the Indians call Sanatana Dharma—Eternal 
Law—predates that label by thousands of years. It is more 
than a religion, in the doctrinal sense that the west 
understands religion. One can believe in any god or no 
god and still be a Hindu. It is a way of life." 

Many values of life were evolved on the basis of 
fundamental principles, which together constitute Indian 
culture. Thus Indian culture is the result of observing 
Dharma in day to day life by the people of India from 
most ancient times. 

It is interesting fact of history that India was forged 
into a nation neither on account of common language, nor 
on account of the continued existence of a single political 
regime over its territories, but on account of a common 
culture evolved over the centuries. 
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It is cultural unity—something more fundamental and 
enduring than any other bond which may unite the people 
of a country—which has welded India into a country. 

Thus it is the culture which was the result of practice 
of Dharma evolved in India from times immemorial which 
not only welded the people of India into a nation but also 
made it invincible and consequently has survived, despite 
all sorts of onslaughts to which it was subjected from time 
to time during the last nearly one thousand years. 

Dharma is the king of kings, none is superior to 
Dharma; Dharma aided by the power of the King, enables 
the weak to prevail over the strong. Even kings are 
subordinate to. Dharma. 

Dharma is the foundation of social, economic and 
political life of India. Dharma is the most important 
element of the basic structure on which Indian constitutional 
System is based. 


*e «o to «*. 
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I am interested in your soul; and if you try to develop 
yourself, you will find here an infinite treasure of truth. If 
you study these teachings, you will know that they are not 
the result of imagination; they are the direct perception of 
truth, which has come through me and my Great Gurus. And 
remember to spread this message wherever you go, the 
greatest way that you can Spread it, is by your example. And 
then help others with Bood thoughts of truth. Those who will 
persevere to the end, will find freedom in God. 


—Self-Realization 

















As far as possible, one should shu 


n the role of a match- 
maker. 





—Jayadayal Goyandka 


For Women 


Love for the Sick 


—Chandan Lal Dhody 


The good girl was happi'" watching the birds joyously 
perched on the twigs of the trees in the garden of her 
father's mansion and making sweet notes. Suddenly, a bird 
fell down. She rushed, exam:ned it and found it miserably 
sick. She comforted it by her gentle touch, brought it to 
her nursing room and treatea with great care. On another 
occasion, she noticed a dog ‘imping badly due to a painful 
wound. She bandaged its wounded leg. Yet on another 
occasion, she saw a sick man lying ¿n the roadside. She 
brought him to her home and serve” him milk and fruit. 
Such was the routine hobby of that girl, the famous 
Florence Nightingale. She pursued her interest in nursing 
the sick, and, when grown up, brought the nursing system 
on sound scientific lines. She was thus the virtual founder 
of the nursing profession. England, her country, had to fight 
many a battle in distant lands. Ignoring the perils involved 
in the long journeys to those alien countries with no 
satisfactory arrangements for board and lodging, she 
reached there to attend on the sick and the wounded 
soldiers. Denying herself even the sleep at night, she would 
go from one bed to the other in the wards, with a lantern 
in a hand, giving a word of cheer to and comforting each 
and every patient. The patients would kiss her shadow 
when that ‘Lady with the Lamp' passed by them. That 
lantern is no more there; but the flame of the institution 
of nurses lightened by her shines brightly the world over. 
O.M ote dt 
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Death and Passage of Soul 
(Continued from page 810) 


—Akula Rajendra Babi 


^ 


Passage of soul after death— 

The Jiva or the individual soul alongwith the Pranas, the 
mind and senses leave its former body and obtain a new 
(Deha) or body. It takes within itself Avidya, virtues and 
vicious actions and the impressions left by its previous births. 

The soul takes with it the subtle parts of the elements 
which are the seeds of the new body. All other elements 
accompany the soul. 

When death takes place, Prana departs and when the 
Prana thus departs, all the other Pranas depart after it. They 
cannot stay without the basis of substratum or support of the 
elements or Tanmatras form the base forthe moving of Prana. 

The essence of the elements are the vehicle of the 
Pranas. The Pranas and the senses remain at the time of 


death quite inoperative for accompanying the departed soul. 


The materials like milk, curd etc., that are offered as 


oblations in sacrifices assume a subtle form called Apūrva 
and attach themselves to the sacrificer. The Jīvas then go 
enveloped by water which is supplied by the materials that 
are offered as oblation in sacrifices. | 


The water forming the oblation assumes the subtle form | 
of Apurva, envelops the souls and leads them to heaven. 
to receive their rewards. 


Hells— 


Hells are places of torture for the evil doers. The | 
temporary abodes are Raurava, Maha Raurava, Vaitarani | 
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and Kumbhika. The two eternal hells are Tamisra (darkness) 
and Andhatamisra (blinding darkness). The seven hells are 
superintended by Citra Gupta and others. 

The soul's journey through the stages of the ether, air, 
vapour or smoke, mist, cloud and rain takes shorter time 
than its passing through the stages of corn, semen, foetus 
which takes a much longer time of hard suffering. 
Soul's Departure— 

The soul which passes out of the body after death is 
Preta, one that is bound on the outward march to the 
Beyond. The soul in its disembodied form hovers about 
its original and familiar places for ten days. It is in the 
form of a ghost during these ten days. The astral body 
takes shape from day to day with the formation of the head, 
eyes and other limbs of the Liga Sarira, fed and nourished 
by the sesamum and water poured out in libation over the 
stones which represent the ancestors. 

Soul is fully embodied on the eleventh day. It starts on 
its journey to the judgement seat of Yama the god of death. 
It takes one full year from the time of death to reach Lord 
Yama's place. The path is beset with obstacles, distress and 
difficulties. The difficulties can be minimised and the 
journey be rendered easy and comfortable by the oblation 
and the offerings given by the son of the deceased during 
the first year of the soul's journey and feeding pure and 
learned brahmins. The son should offer rice balls to the 
father without weeping. Death is certain for those who are 
born and birth is certain for the dead. The ten day's rites 
should not be neglected. The son should perform Sapinda 
ceremony on the twelfth day and sixteen monthly offerings. 
The soul is sustained on its outward march to the judgement 
seat by the oblations offered to it by the son. 

The soul is scorched on the way by intense heat, but 
the gift of an umbrella by his son the eleventh day gives 
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pleasant shade above his head. The path is full of great 
thorns but the gift of shoes helps him to go riding on 
horses. The miseries of cold, heat and wind are dreadful 
there, but he goes happily along the way by the power 
of gift of clothes. There is great heat and there is no water 
but drinks water when thirsty through the gift of a water 
pot by his son. The son should make a gift of a cow. 
Ancestor Worship— 

Ancestor worship is one of the fundamental doctrines 
of Hinduism. There are three stages in the ancestral life 
viz., father grandfather and great grandfather and mother, 
grandmother and great grandmother. These are the ancestors 
to anyone living here. 

Marks of Death— 

When death takes place the breathing becomes difficult, 
the Jiva or the self that is in the body goes out making 
noises. A cart loaded heavily goes on creaking when in 
motion, The Jiva creaks while the Prana departs. ` 

The Jiva or the individual self has the subtle body as 
its limiting adjunct. It moves or dances between this world 
and the next as between the waking and the dream states. 
It moves from birth to death. In birth it associates itself 
with the physical body and the organs, in death it 
disassociates with them. The departure of the soul is 
immediately followed by the departure of the vital force. 
It is presided over by the supreme self-luminous Arman. 
It is through the light of the self that the man sits, moves 
and does his daily routine work. 

The subtle body has the vital force or Prana as its chief 
constituent. It is revealed by the self-luminous Amman. 
When the Subtle body rises up, the Atman also seems to 
go alongwith it. It goes making noises because it is afflicted 
by the pain as the vital parts are being slashed. Loss of 
memory 1s caused as a result of this vital and excruciating 
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pain. He is then put in a helpless state of mind on account 
of the pangs felt. 

In old age, the body becomes thin and emaciated on 
account of fever and other diseases. The body is extremely 
emaciated by fever and other causes. Dyspnoea steps in 
and at this stage the man goes on making noises like the 
overloaded cart: 

The Self Departure— 

The passage of the self from the body varies according 
to the number of good deeds or actions done by the Jrva and 
the knowledge gained. If he has done good actions and 
relative knowledge it would take him to the Sun, the self 
leaves the body through the eye. It leaves through the head 
if he is entitled to the world of Hiranyagarbha. It leaves 
through other passages according to his actions done. 
Soul's Journey — 

The soul accompanied by the chief vital air (Mukhya- 
Prana) the sense-organs, and the mind and taking with 
itself Avidya, good and evil actions and the impressions 
left by his previous existences, leaves its former body and 
obtains a new body. 

The soul passes from one body to another, he is 
enveloped by the subtle parts of the elements which are 
the seeds of the new body. 

He rises on the road leading through the smoke and so 
on, to the sphere of the moon. After enjoying good fruits, 
he again descends to the earth with a remainder of the works, 
by the way he went and differently too. The soul has a vision 
of the body to come, before he leaves the present body. 

Sri Madhwacarya, the great exponent of Dwaita 
philosophy, infers in his Brahma Sitras, one of the three 
Prasthanatraya granthas, the other two being Bhagawat 
Gita and the Upanisads that from the fourteenth year of 
age the Jiva does of necessity works, each of which would 
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be the cause of at least ten births. 
The Two Paths— 

There are two paths. The Uttara Marga or the Devayana 
or northern path of light is the path by which the Yogins 
go to Brahman. This path leads to salvation and the devotee 
is taken to Brahma Loka. He reaches the path of gods, 
comes back to the world of Agni, to the world of Vayu, 
to the world of Varuna, to the world of Indra, to the world 
of Prajapati to the world of Brahman. 

They go to the light, from light to day to the waxing 
half of the moon, from the waxing half of the moon to 
the six months when the Sun goes to the north, from those 
six months to the year, from the year to Aditya. 

From the moon to the lightning there is a person not 
a man (Amanava Purusa), who leads him to Brahman. 

The bright path is the path to the Devas, Devayana 
of the devotees, the bright path is open to devotees. 

The second or other one is Pitryana path or the path 
of darkness or path of ancestors leads to rebirth. 

There are smoke and dark coloured objects throughout 
the course. There is no illumination when one passes along 
this path. It is reached by Avidya or ignorance, It is called 
the path of darkness or smoke. The dark path is to the 
Pitrs or forefathers—Pitryana of the Karmins who do 
Sacrifices or charitable acts with expectation of fruits. 

_ The two paths are not open to the whole world. The 
bright path IS Open to devotees and the dark path to the 
Karmins. Samsara is eternal and also the paths are eternal. 

Knowing the nature of two paths and the consequences 
that the path of Devayana or the path of lights lead 
Moksa (Karma-Mukti) and th RO lends to 

> : € path of darkness to Samsara 

or the world of births and deaths, is no longer d luded 
, ger deluded. 

Knowledge of these two paths serves ac a compass or a 
-beacon light to guide the individual soul at every moment. 


s 
Tv ^ 
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Krsna and Other Gods in the Gita 
—Dr. P. P. Sharma 


We often hear people say that it does not matter what 
deity one worships; only one must have strong faith. This 
indeed is a sound piece of advice for if we start bickering _ 
and quarrelling about each other's chosen deity, a veritable 
hell will be let loose. To put all the deities on an equal 
footing may be good for social cohesion and communal 
harmony and may fit admirably into the secular scheme of 
things. This, however, is not in countenance with the song 
celestial, our sacred Gira in which the Lord Sri Krsna makes 
a clear distinction between Himself and the other gods. 

What kind of people resort to the other gods and why? 
In answering this question Krsna brings out the deficiency 
of the other gods as well as of their votaries: 

TREES: Woe sacar: | 
d i fame wea mad: wari 
(VII. 20) 

Only those who have been robbed of knowledge by 
the desire of enjoyment and that turn to other gods. For 
a spiritual aspirant any kind of carnal desire is a formidable 
hurdle and ignorance or lack of knowledge is a cardinal 
sin. Obviously, such people who take recourse to other 
gods are of an inferior qua ae 
Krsna will certainly not care to em with a pair 
of tongs (if a little exaggeration be allowed for). But why 
should they not go to and find refuge in the highest, Krsna 
Himself? When the choice is available everybody would 
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naturally like to go in for the best but they have certain | 
constraints which cannot be transgressed. The tendencies | 
that they have developed in their past lives and which have | 
produced the current configuration of strands or Gunas will 
determine the choice of their deity. “waren wer aar waf 
und!’ There is indisputably a lower and a higher among 
the worshippers and the worshipped. 
ed mee ë manai TA: 
AAA A aa E:N 
(XVII. 4) 
What kind of rewards do these worshippers of other 
gods receive and what do they ultimately achieve? 
Stay et i TAT 
amam oat ome ma amfi 
(VII. 23) 
These people are of little understanding and their gains, 
as one can expect, are ephemeral. It is nowhere near 
iberation or Moksa, the summum bonum of the devout. 
“At the most they attain to the gods they adore just as 
my devotees attain to me." What is implied here is that 
Worshippers of other gods can never hope to be free from 
he cycle of birth and death Nor rise above the three Gunas, 
as the gods they worship are themselves subject to these 
limitations. Worship of such gods can take one at best to 
heaven or Swarga for a stipulated period of time but not 





in favour of other gods. 
To carry this argument s 
that even in this transaction 
gods, He plays a very Significa 
the devotee's faith steadfast: : 
RAAS wm: reagire 
aa deme Teg wee T 
(VII. 21) 
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Krsna cannot forbear referring to the material aspect 
of the other god as the use of the word ‘aq’ betrays. If 
the desires of the devotee are fulfilled, the credit should 
‘not completely go to other gods; everything is as has been 
ordained by Krsna Himself: 
| aud a wd: aÀ faa ari 
/ (VII. 22) 

If one desires to obtain quick results in this de 
world he should direct his prayers to other gods— 

werd: eu fuf “sa EE Saal 
fani fe me ene fatedafa eer 
QV. 12) 
but it takes a wise man several life-times to reach me and 
realize that the essence of everything is Vasudeva." 
agat Sarat sari wen | 
aya: ë adaa a HE qari 
(VI. 19) 

In other words, other gods offer us mere trinkets 
whereas Krsna confers on us beatitude "Those whose hearts 
are united to me are aware of me even in the last hour." 
“yms a at a fagdwada:u’’ (VII. 30). He is not for 
here and now but forever. 

The superiority of Krsna to other gods is clearly seen 
in several respects. They are not free from the three 
Gunas—Sattva, Rajas and Tamas; so declares Krsna— 

a defer gier at fefa dew wr WE 
wed upih adhe: ean ON: 
(XVII. 40) 

Although these Gunas stem from Him, neither is He 
in them nor they in Him “4 sé g @ afai” They pervade 
the entire cosmos, the Supreme Lord, however, is beyond 
them and is immutable. This the deluded people do not 
realize “Aii aiam MAY: ores" (VII. 13). The gods, 
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unlike Krsna, are born and also they die. They dwell in 
heaven until their meritorious acts are exhausted and come 
back to the mortal world. All this is possible for those 
men who live pious and sinless lives, performing Yajias 
and praying for Swarga. In consequence thereof they are 
able to partake in the celestial realms of the del 
reserved for the gods: 
3 NUSTHTHTEI Ma- 
aaia froafaa Sensit u 
(IX. 20) 
| The idea is that some exalted human beings also can rach 
up to the level of these gods. Krsna, on the other hand, is 
ery far above these gods and the self-realized saints and 
ages as He is, in all respects, the origin or the beginning 
f them all—"‘stemfefé tari wedi i diy." (X. 2). The seven 
[eat sages, even anterior to them, Sanaka and Swayambhuva 


anu, the progenitor of the human race, created by Him, are 
Is mental offspring— "' 


ights 






sent © cafes TM of an individual 
TITS WISI: | 
Ds WISH i 
4) 
Enveloped as I am by my own delu; . (VII. 24) 
perceptible to everybody TRA : lusive Covering I am not 


25). Notonly this, 


Krsna and Other Gods in the Gita 869 











form even treat Him without a modicum of courtesy: 
want at Hat ast wis 
(IX. 11) 

There is, thus nothing wrong with Krsna proclaiming 
His advent and identity in a loud and strident voice. The 
Lord does not descend on the earth to spend His time 
incognito. He comes with a specific purpose to restore 
righteousness to its proper place and to protect the holy 
and punish the wicked. 

There is no doubt that the Gita does not support the 
facile belief of the common people that it is immaterial 
what god one worships. If one is aiming at the very highest 
he must resort to the Supreme Lord and not to other gods 
who have been assigned, so to speak, some temporary 
portfolios and responsibilities. But since these other gods 
derive their authority from Krsna, so whatever favours are 
granted by them are actually due to Him. Despite their 
varied loyalties they are, willy nilly, following in the path 
of Krsna Himself: 

"mW auaha we: urb wey: 
(IV. 11) 

Other gods are after all, part and parcel of His divine 
nature. When even the smallest insect is pervaded by Him— 

WH: wu afd TT 
ufi adie we y afro gail 
(VII. 7) 
the gods certainly must be carrying much richer endow nents 
but exclusive devotion to and adoration of Kryna is 
everywhere underscored in the Gita. The preponderant use 
of the first person singular (the pronoun 'T) as. for instance 
in the following verses— : 
wart a ngh Fest At Wem! 
màmm wei à vlei frets an 
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weemoed ë mAh RT Cal 
He wa Meule MaRe RT yya: 
(XVIII. 65-66) 
cannot be without some extraordinary urgency. This is 
further reinforced by the concept of —Ananyabhakti and 
the recurrent use of the Avyaya ‘wa’ which implies 
exclusiveness. The only refuge for us mortals, the Gua 
keeps repeating, is in Krsna, and in no other. 

The Supreme status of Krsna which is asserted in the 
Gita is confirmed by another venerable religious text, viz., 
the Bhagavatam. The Hindu pantheon comprises a multiplicity 
and variety of gods, such as Agni, Mitra and Varuna. They 
are supposed to have limited powers to grant sundry small 


favours to their votaries. Such gods being pleased with 
Mucakunda tell him frankly: 


a qi ws a at fac ou 
Un ANA snm fee: u 
(X. 51. 20) 


"Except Moksa, ask any other boon from 
called the Lord Visnu is capable of granting th 
that, even the two other members of the trin 
feel pretty much the same way. Brahma, the 
the sage Narada that neither he nor Siva, the 
more than a mere instrument in the hands of Vi 


qh RE Ry 


us. Only one 
at." Not only 
ity (Trideva) 
creator, tells 
destroyer, is 
snu (Krsna). 


: ASNT: | 
fas — o umi ON 
"Appointed by Him I create the (II. 6. 31) 


: Universe. is 
command Siva. destroys. Assuming the e At H 


j j of d 
bearing the triple power (of Creation, poe ae 
destruction) Visnu protects the universe." In n an 


; : : = a Similar vei 
he disclaims the merits that Narada attributes e vein |. 
m: 
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and da went uem Wi wada wd 
sfaa uto m Ward w fe Gu 
(Il. 5. 10) 

"It is not false that you are speaking like this to me, 
not knowing Him who is superior to me, and being ignorant 
of my limitations." 

Siva's destructive power failed while dealing with his 
enemy Tripura. Seeing the ox bannered god frustrated in 
his resolve and therefore filled with disappointment, Visnu 
devised a strategy (to get him out of his predicament). One 
can thus imagine how far above other gods Krsna is when 
Brahma and Siva unhesitatingly admit His primacy and 
sovereignty. In the Gita the Lord is pleased to reveal 
Himself to Arjuna, and through him to us, and to accuse 
Him of bluster, and egóism is ignorance. 


p. $5 eo «o et 
eSa Good ee ee 




















What does it mean to love God “with all your heart?” 
Religion is an individual matter. It begins in the heart—an 
intimate personal relationship between God, our Maker, and 
our soul, His child. We do not think much about this in the 
West. In India, you find that sweet, simple attitude which 
I love so much: "The Divine is my mother; I am Her child.” 
That intimate personal relationship is there, in many different 
aspects of the Divine in the form of Mother or Friend or 
Beloved. 

In the West, we are very shy about our feelings for God, 
or talking about God. To pray we generally hide away in 
a secluded corner, lest we be ridiculed by others. It is as 
though we are ashamed of our love for God—either that or 
we don't have any feeling for God at all; in our sophisticated 
‘modern’ culture it is generally one or the other. 
—Self-Realization 














Independent and Dependents 


—C. N. Srinivasa Rao 


We are all dependents. There is no need to explain this. 
We realise this in our day to day activities. Our experience 
proves this. 

Though we plan so many things we are unable to act 
accordingly. When we plan we forget that there is a master 
plan already drawn by Lord. When we fail in our plans 
we blame some others or ourselves for the failure, 
forgetting that there is one and only one superior who is 
Sutradhari, 

Lord Krsna says—"I am the source of all creations and 
everything in the world moves because of Me; knowing 
thus the wise full of devotion constantly worship Me." 

we we owt m: wf yada 

sit wet A cub ger amfa: 
A (Bhagavadgita. X. 8) 
Arjuna Says—"Teachers, uncles, sons and nephews and 
even so grand uncles and great grand uncles, maternal 
uncles fathers-in-law, grand nephews, brothers-in-law and 
other relations are here in the battlefield (on the Kaurava 
side). I do not want to kill them. (1. 34-35). 

At that time Arjuna forgets the master plan already 
drawn by Lord Krsna and his ego comes in the way. He 
thinks that he will be able to kill them if he wishes. 

For this Krsna answers— 

a West oui wat oq 


Tararfe ater 
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mar aftel wf m fr 
[Ee saa xor Wart 
(Gita XI. 34) 

"Do you kill Drona and Bhisma and Jayadratha and 
Karna and even other brave warriors who stand already 
killed by Me." 

We must understand from this that Arjuna was only 
an instrument and whole Bharata war was already drawn 
by Krsna. We are only tools and He is the operator. There 
is one proverb in Sanskrit. 

aa fear qurafu a acetic 
"Without His will even a blade of grass does not move.” 
Sri Madhva states in Tattva Safikhvanam— 
taal N fa maia 
wart Wale: wa ARAI 

"There are only two categories. One, the independent 
and the other dependent. 

The self dependent (independent) Tattva is Bhagavan 
Visnu. The other is of two kinds as ‘being’ and ‘non-being’. 

According to Madhva except Lord all others from 
Laksmi downwards come under dependent category. 

Unless we realise this truth (i.e., we are dependent): 
we will be miserable if we fail in our plans and actions. 

We must act honestly and sincerely and at the same 
time leave the fruits of action to His will. 


acct DEERE 
oats cafe ad 
aea enr 


Aes HATTA ll 
"Whatever you do, whatever you eat, whatever you offer 
or give away and whatever austerities you perform, do that 
O son of Kunti, as an offering to me^ 


eN ote ot 
et tt 


Divine Grace of Nama 


—M. P. Mathur 


Man has no awareness as to what actually "Divine 
Name" is in his life as he has not delved deep into it neither 
paid any heed towards it nor tried to find out its real 
importance. To my mind its importance is paramount 
particularly at the hour when death approaches. At that 
juncture our nearest kith and kins will helplessly shed tears 
and will not be able to do anything. At that crucial hour, 
if you have done "Bhajana" and devoted yourself in 
remembrance of God's name that alone will assist you to 
meet your end peacefully. A saint has said as under— 

"SPD By MA ME TR WT ET Dal” 

One whose mind remains engrossed all the time in 
remembrance of God, can alone understand the grace of 
Divine Name. Just as a fish if kept out of water becomes 
restless and if kept for a longer time even dies, similarly 
devotee of the name of God becomes restless on its leaving 
for a moment. A true devotee cannot part with His name 
and one who has tasted the nectar of God's name c 
live for a moment without it. 

After death Rama 
you. If you have done 


annot 


“Nama's wealth will alone go with 
Bhajana, remembered God, devoted 
ved Your temperament and cultivated 
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without Bhajana commits a great blunder. Santa Tulasi 
Dasaji Maharaja has said as under— 
“ak ui ga de ae Ra d ae acl 
faq et ws A WW afer ug fata STOET 
(Manasa VII. 122) 
"Even after churning water, ghee may come out, from 
sand oil may be extracted but without God's Bhajana man 
cannot cross mundane ocean." This is an established rule. 
The wealth of Bhajana is so peculiar that it cannot be 
stolen by thieves or decoits, while worldly wealth can be 
taken away by dacoits. This perishable human body will 
remain here and the wealth in the shape of Bhajana will 
go with you after death. When two brothers of this world 
separate they divide the wealth and property between them. 
But the wealth earned by doing Bhajana cannot be divided 
nor can be shared by anyone. The wealth of Bhajana never 
decreases but it enables the devotee to attain God. The 
Bhajana ends all feelings of misery and enables one to 
attain Eternal Ananda. A saint has said as under— 
“gay sm wu wa d, fae iet Wifi 
sa db mu ced, cur sa Pru 
"The hands may be used for doing work from mouth 
"Rama, Rama, Rama" may be uttered and in heart oneness 
with God may be felt, such is the golden rule for household 
striver.' In our heart there should be true love for God 
that God is ours and we are of God, we have nothing to 
do with this mortal world. One should have relationship 
with Lord Krsna and not with this perishable world. 
If unfortunately we are attached with mundane articles 
and call them as our own then they would be cause of 


our birth and misery. 
A common man comes across with different names of 


Bhagawan such as Om, Hari, Rama, Krsna, Siva, Gane$a, 
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Narayana, Vasudeva, Allah and God and thus gets confounded 
as to which name is Supreme and its remembrance can lead 


to liberation of soul. As a matter of fact all names of 


Bhagawan are one and the same. The Divine Name js 
identical with God that is to say that there is not the least 
difference between God and His name. Actually god resides 
in His name. God reveals Himself in the form of His name. 
All the divine qualities like forbearance, compassion, peace, 
love etc., abide in the Divine Name, as well. God of Hindu. 
Muslim, Christian and Jains is one and the same but is 
known by different names. Amongst Hindus according to 
one's fancy, faith, and love the devotee calls God by the 
name of his liking. Through the practice of Japa, loud 
chanting, hearing and remembrance of the name, all 
accumulated sins of the past, all evils like egoism and 
mineness, attraction and hatred, lust and anger, greed and 
delusion etc., all forms of evil conduct like falsehood, hypocrisy. 
violence, theft, adultery, addiction to liquor, gambling and 
the misery get extinct and those Divine qualitis of the Nami 
(God) naturally make their appearance in the Sadhaka. Sri 
Rama Krsna Paramahatisa has said as under— 

"All the sins of the body fly away if one chants the 
name of God and sings His glories, The birds of sin dwell 
in the tree of the body. Singing the name of God is like 
Clapping your hands. As at a clap of the hands, the birds 
in the tree fly away, so do Our sins disappear in the 
chanting of God's name and glories," 

Thus the virtues of Divine Name cannot be described in 


ot define it. Goswami Tulasi Dasa Ji 


| 
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the grace of Divine Name is immeasurable and words fail 
to give full description of it. Saint Tulasi Dasa Ji has sung 
in praise of Divine Name as under— 

‘oq am BP we we wed gt 

gered cfe mk A amA sim” 

"Instal the luminous gem in the shape of the Divine 
Name 'Rāma' on the threshold of the tongue at the doorway 
of your mouth, if you will have light both inside and 
outside, O Tulasīdāsa." 

(Manasa. I. 21) 

It is essential that Sadhaka while performing the Japa 
should bear in mind the meaning and significance of the 
Name, for that will add to his joy. He should fully 
understand the Divinity hidden in the Divine Name. To 
make this point more clear let us take for example the 
following Mantra— 

"gto wa EY WHO TE wa EY o UI 
XY HU & HM Po Hy Y sri” 

There are three names in the Mantra, Rama, Krsna, and 
Hari. These names denote both the manifest and unmanifest 
aspects of Divinity and, as they are the names of one and 
the same God therefore, the devotee while repeating this 
Mantra should meditate on his own Zsta-Devata, whoever 
He may be. Essentially there is no difference between Rama, 
Krsna and Hari or Visnu. 

There is another significance attaching to these names. 
Rama means all conscious and all blissful Divinity who 
permeates the whole world or in whom the Yogis find joy. 
In Krsna, the syllable "Krs" means existence and "Na" 
means joy; thus Krsna means immortal and eternal joy. 
The word Hari means one who takes away all sins, who 
burns all the sins of one who recites His name. 

While performing the Japa, the Sadhaka should dwell 
on the meaning of these Divine Names, and should believe 
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that all pervading Divinity has appeared before him in the 
form of Name. This gives ineffable joy and peace of mind. 
The name of God can be taken all the time say in 
morning, evening or before going to bed. It can also be 
taken while doing work, while asleep or awake or while 
taking food. One should remember the name of God all 
the time and pray to Him earnestly that he should not 
forget Him for a moment. By sheer grace of God and 
repeated prayer to Him. This habit of forgetfulness will 
vanish away and Bhajana of Divine Name will keep on 
going constantly. A stage will come when you will have 
to make no effort for remembering the Divine Name. But 
by Grace of God, it will automatically keep on going. First 
there should be an urge for chanting the Divine Name 
coupled with earnest prayer to God that you may not forget 
Him even for a while then He will undoubtedly shower 
His grace upon you. The repetition of God's name is not 
an action "uH" but it is a worship to God because the 
devotee who utters this name remains connected with God 
and his aim is God-Realization. The utterance of Divine 
Name with aim of God-Realization, becomes Divine and 
it does not remain merely an action. Not only this divinity 
descends, his body also becomes Divine. The name of God 
used to come out from the body of Arjuna. One d 
was sleeping and Nama-Japa was constantly going on in 
E don his body the sound of the word "Krsna, 
oe nies Was constantly coming out though Arjuna 


was under the spell of sound slee Sai aub. 
E t 
to the abode of God with his b P- Saint Tuka Rama went 


in the idol of Lord Krsna, Sai 


ay Arjuna 
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all the time while performing her 
ng cow dung cakes. Some 
ng cakes. She went to the 


chant Divine Name 
household work such as preparil 
one had taken away her cow dur 
house of that woman who had taken away her said cow 
dung cakes and asked her to return them. That woman first 
denied to have taken them and further asked her as to what 
distinctiveness was in them. Phuli Bat asked her to bring 
them and then place them near her ears. That lady kept 
them near her ears and to her utter amazement she heard 
the sound of word "Rama, Rama, Rama—" was emerging 
out of them. Rama-Nama Japa was constantly going on 
in the said cow dung cakes. That lady was ashmed for 
her act. Phil Bai said that was the identity of her said 
cakes. Such is the uniqueness of God's name. 

In chanting the Divine Name the sentiment "smi" plays 
à dominant role and the devotee should develop the feeling 
of oneness with God. The Divine Name should be chanted 
with the firm faith that God is ours and we belong to Him 
and we have nothing to do with temporal world. God's 
name may be remembered from inside heart with devotion. 
The moment we take the name of Gangaji then its current 
is seen flowing in the mind. Similarly when we take the 
name of cow its image appear before our eyes. When we 
take the name of Lord Krsna then His image should come 


before our eyes. 


(To be continued) 
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In Caitanya Samadhi the Yogi has perfect awareness. He 
comes down with divine knowledge. He gives inspired talks 
and messages and those who hear him are much elevated. 
The subtle desires are destroyed by this Samadhi and the Yogi 
perfect freedom. 


attains 
—Swami Sivananda 


. Read and Digest 


Never talk about the faults of others, no matter how | 


bad they may be. Nothing is ever gained by that. You never 
help one by talking about his fault; you do him an injury, 
and injure yourself as well. 

* * 


All regulations in eating, practising, etc., are all right 
so long as they are complementary to a spiritual aspiration 
but they are not ends in themselves; they are only helps. 

* Eg * 


Never quarrel about religion. All quarrels and dispu- 
tation concerning religion simply show that spirituality is 
not present. Religious quarrels are always over the husks. 
When purity, when spirituality goes, leaving the soul dry, 
quarrels begin, and not before. 

* * * 


Some are saints and some sinners. The sun shines on 
good and evil alike. Does he make any distinction? 
* 


* * 
That love is highest which is concentrated upon God. 
* 
* 


m lamp by the light of which one forges a name and 
2m er writes a cheque for a thousand dollars for famine, 
shines on both, knows no difference. Light knows no evil; 
you and I make it good or evil. i 


*^ 
ve ^ 





Maryada Purusottama Sri Rama 
(Two Controversial Topics in 
the Ramayana Explained) 


—D. Shankar Narayan 


Śrī Rama was Maryādā Purusottama. He was the ideal 
son who sacrificed the kingdom for his father, was the ideal 
husband and the model of Ekapatnivrata (one wife), the 
ideal brother who loved his brothers as his own self, the 
ideal king who loved his subjects and whom the people 
considered as their own father, the ideal friend who uplifted 
Sugriva and the ideal God to whom devotees comprised 
of not only human beings but also monkeys, birds, animals 
etc., could depend upon for their protection and fulfilment 
of all their legitimate desires. As Maryada Purusottama 
he was Dharma personified and protected Dharma always. 
To him no sacrifice was too great to uphold Dharma. As 
Narayana Bhattadri put it "This Ramavatara of yours was 
to teach mankind the Dharmic way of life." 

Strictly as per Dharmic principles S17 Rama ruled the 
country for 11000 years (in Tretayuga people had long 
lives). All the subjects adhered to Dharma and Satya, the 
twin foundations for happiness. Though it was Tretayuga 
it appeared as if Satyayuga was in vogue. 

No wonder that Sri Rama remains the beloved friend, 
philosopher, guide and God for millions of our country 
men. Yet there are two actions of Rama which have not 
been understood properly by many. These are explained 
below— 


1. Abandonment of Sita— 
This was a divine secret plan. The Devas approached 
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Sita privately and said—"Leaving Vaikuntha and all of us 
Rama is staying on here for too long a time because you, 
Citsakti, are with him. We want our Lord back and the 
only way we can get Him is for you to come first and 
then Rama will follow suit. Please help us." Sita conveyed 
this to Rama who suggested that if a gossip could be started 
among the people about her, based on that he could arrange 


with Laksmana to leave her near Valmiki's A$rama. In | 
course of time she could deliver Lava and Kusa in the | 


sage's Asrama and then proceed to Vaikuntha soon after 
(she could enter mother earth). Sri Rama Himself could 
follow without much delay. 

This plan was approved by both and executed meticulously 
(part of Rama Lila). 

According to another version Bhümidevi returned Sita 
to Sri Rama as desired by Him and they were together 
until the time of ascent to Vaikuntha. 

2. Killing of Sambüka— 

This is an incident which has been most misunderstood 
by many people. The sequence of events was as follows— 

An old Brahmana whose only son (young boy) died 
suddenly, took the body to Rama and lamented that he had 
committed no sin and it was due to some faulty governance 
of the country that his son had lost his life. He threatened 
to give up his body also at Rama's door step. 

Sri Rama called his council of Ministers who discussed 
the matter. On behalf of the council sage Narada reported 


to Rama that this was the reaction of a wrong Adharmic | 


action by a Sidra and asked Rama to search for him. 
Rama instructed Laksmana to preserve the boy's body 
and to console the Brahmana. Mounted on Puspaka 
nee dum went searching in all directions. In the East, 
y a orth he found all were engrossed in Dharmic 
- In the South, in a lake he found a person doing severe 
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penance in a pose with his face down. When questioned, 
he said he was a Sitdra named Sambüka and had undertaken 
the penance to attain Godhood (Devatwam) and to be lifted 
to heaven with the gross physical body. This reply was 
given to Rama remaining in the same pose. 

Rama killed $ambüka. The Gods appeared on the scene 
and applauded Rama's action. They offered a boon to Rama. 

Sri Rama wanted Indra to bring back to life the young 
boy of the Brahmana. Indra said that the same moment 
Sambiika was killed the boy had regained his life. 

Rama blessed Sambika to attain heaven (not with the 
physical body) “veer wÀ rte”. 

The above should not be seen as a caste affair at all. 
Rama treated all alike. He blessed a Guha and a Sabari 
both of low caste. He cremated Jatayu—a bird. His best 
friends were monkeys. Hanuman was his greatest devotee. 
What caste do monkeys have? 

There was nothing wrong in doing Tapas. What was at 
fault in Sambuka's case was the objective which was 
unrealistic. The physical body being perishable has to be 
given up. Tapas should be for enlightenment or Atma Jnana, 
We had an earlier example of Trganku who wanted to go to 
heaven with his body. Vasistha and his sons refused him 
help in his endeavour while Vi$wamitra sent him up with 
his power of Tapas. Indra hurled him down and Viswamitra 
would not allow him to come down and created a heaven 
for him, in the middle. He was neither here nor there. 

l Demons like Hiranyaka$ipu, Ravana etc., did Tapas 
with wrong objectives and were finally ruined. 

Tapas should be of three kinds as mentioned in Gita— 

]. Penance of body—Reverence to Devas, Brühmanas 
preceptors and learned men, cleanliness, straightforwardness. 
Brahmacarya and non-violence. ; 

2. Verbal penance-uttering words which do not pain 
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others, truthful, pleasing and contributing to good, study 
of scriptures. 

3. Penance of mind—Mental calmness, gentleness, Mauna 
and restraint of speech, self control, purity of thought, 
word, and deed. 3 

Such a Tapas will purify, uplift and result in Atmajnana. 

Sambika had been on his project for sometime and had 
fixed ideas—he did not even look at Rama in the face. 
If the eyes had met, Rama's kind Kataksa might have 
changed him. 

‘Can the action of an individual affect the king or 
another individual? Just imagine if more misguided people 
followed in Sambüka's path would it not lead to chaos? 
Also Sastras mention that a part of the result of actions 
of the subjects (good and bad) accrues to the king. 
Similarly the-actions of the king would effect the subjects. 
The two are interlinked. We had the example of the drought 
in Angade$a which was due to some faulty Karmas by 
the ruler and the people had to suffer. When Rsi Risyaáringa 
was brought to Ar/igadeóa, the evil effect of the wrong 
actions got erased, and it rained. If Sambüka did something 
wrong that would affect other people since the king's 
responsibility covered all the subjects. This was also 
proved by the result obtained—the young boy having been 
restored to life simultaneous with Sambiika's death. 
a el attatched di 
special powers and ncn ig QD) br Rama's 

E : and the young boy was 
restored to life (aim of old Brahmana and Rama). The 
people of Ayodhya were happy, in fact all were h; 

The Lord says in Gita that he created Catury, UA 
based on Guna and Karma. The Proportion of Sarty arny on 
and Tamas in an individual decides his aptitudes and a, Rajas 
However, as proved by Viśwāmitra, Satta EN aspirations. 

€ developed 
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gradually and even a Nirguna state (freedom from the 
influence of all Gunas) is attainable. By sheer dint of 
determination and spells of extended Tapas finally Viswamitra 
could control anger and attained the status of Brahmarsi. 

$r Krsna assures Arjuna that control of mind is 
possible by Abhyasa (practice) and Vairagya (dispassion). 

Śrī Rama does not need our defence. But everyone of 
us needs the supreme defence and protection which Rama 
Nama can provide us in today's complex life full of 
problems for all. Rama is Atmaràáma, the inner controller, 
the inner Jyori/delight in each of us and all pervading. Let 
us develop a steadfast attachment to his lotus-feet and to 
Rama Nama, the one supreme and infallible remedy for 
all ills. Constant remembrance and repetition of Rama 
Nama will guide us right in all our thoughts and actions 
in everyday life and lead us to God-realization. 

May the Supreme Lord bless all. 


o oho ote ok 
ee Me se ee 





The watchword of all well-being, of all moral good is 
not T but 'thou'. Who cares whether there is a heaven or 
a hell, who cares if there is a soul or not, who cares if there 
is an unchangeable or not? Here is the world, and it is full 
of misery. Go out into it as Buddha did, and struggle to lessen 
it or die in the attempt. Forget yourselvés; this is the first 


lesson to be learnt, whether you are a | eist or an atheist, 
whether you are an agnostic or a Vedántist, a Christian or 
a Mohammedan. The one lesson obvious to all is the 
destruction of the little self and the building up of the Real 


Self. ~ 


—Swami Vivekananda 





Bhakta Gatha 


Bhakta Tuladhara 
Soul of mine, thou dawning Light: be not far, O 
be not far! 
Love of mine, thou vision bright: be not far, O 
be not far! 


The more a man loves, the deeper he penetrates the 
divine purpose. Love is the astrolabe of heavenly mysteries.’ 
It clears the spiritual eye and makes it clairvoyant. Once 
a man is caught in the grip of love he transcends all the 
temptations of the world for good. Nothing on earth can 
hold him in chains for his eyes have seen the light that 
was never on land or sea. Fortune may not have lavishly 
showered her blessings on him; but he is rich in his 
privations, for he is inwardly one with the Lord. 

t Such was the life of Tulādhāra. By caste he was a 
Sudra, a labourer, but was essentially so near and dear to 
the Lord that not for a moment did He leave him. There 
is obviously no distinction of caste, creed, community or 
class in the Bhakti of Bhagavan. What He wants and 
hungers for is not rigid ritualistic performances and austere 
penances, but pure and simple faith, unqualified and 
undivided love, unconditioned and unalloyed devotion. He 
verily enters the heart which is Open to Hi ; 
alone. Tuladhara's life was a life of com 
love and devotion. He firmly believed 
divine purpose was beneficent to every ¢ 
with this conviction that he bore chee 


m and to Him 
plete Tenunciation, 
that the ultimate 
Teature and it was 
Tfully the sufferings 
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and sorrows of life. Truth, desirelessness and dispassion 
were the corner-stone of his life on which was built the 
beautiful mansion of Bhakti. His belongings were no doubt 
few, very few, but he was nevertheless calm, composed 
and contented. Poverty and privation were his constant 
companions, but he would not give way to any irreverential 
murmuring against the Lord. 

Tuladhara had a pious and devoted wife who would 
always most bravely and cheerfully share his trials and 
tribulations and stood by him in his hours of need like 
a true friend. In spite of their hard toil in the field they 
could hardly make their two ends meet. But indigence 
could not ruffle their inner peace of mind. The wife, of 
course, did some time feel the chill of penury; but her 
devotion to her husband was so unflinching and her faith 
in the beneficence of divine dispensation so firm and 
unshakable that she would laugh out her difficulties, Not 
a single word of complaint would she utter to her husband 
nor would she resort to any unlawful means to better her 
condition. To this couple what came from the Lord was 
all welcome, because they believed— 

"God is in His heaven— 

All is right with the world” 

And to be reconciled to God is to be reconciled to life. 
To be at one with God is to be at home in the universe. 
All things work together for good to them that love God. 
The couple had no food to eat, no clothes to wear; but 
they would feel quite comfortable, for they were fully 
reconciled to life and its vicissitudes. Tuladhara had only 
one Dhoti (loincloth) and one Gamacha (napkin) and they 
too, were in a most tattered and torn condition. He would 
go in his rags to the river quite early in the morning, take 
his bath and say his prayers. He would not beg for any 
boon or for the betterment of his condition. 'Give me a 
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pure heart to love Thee more'—was the cry of his soul. 
He knew the evanescent nature of the world and therefore 
he thought it foolish to ask for a dying-dead object. 
Once it so happened that while Tuladhara was saying 
his prayers and offering obeisance to the Sun-god he heard 
some rustling noise hard by. He did not turn his eyes to 
see what it was. But when he had finished his morning 
duties and was on his way back to home he noticed that 
on the path lay a huge heap of fine silk shining in the 
twilight of the dawn like snow. What can this be, thought 
he. Once he looked all around, but there was none to be 
seen. Whose can this be, he began to contemplate. Once 
he touched that fine, soft silk. "How soft, how nice!" He 
said to himself, "But why this allurement? It is true I have 
no clothes even to hide my shame with, but why to be 
tempted in such a manner? Oh! How low, how mean of 
me to have touched it! I shall no more wait here. I must 
proceed lest the demon of temptation may catch hold of 
me and have done with me!" He turned his eyes away 
from the cloth and marched on his way with the Divine 
Name on his lips, and his heart filled with gratitude to 


accepted. He has to walk on the razor-ed 86, as the Upanisads 
Say. But what fear there is when his hands are on the 
shoulders of the Lord, when He Walks with him? On the 
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following day, when Tuladhara went to take his bath, he 
came across a shining ball of gold lying on his path. He 
looked at it. At once the idea came as to what it meant to 
a pauper like him. But instantaneously the sun of faith shone 
within his heart: "I shall be lost in the eyes of my Lord if 
I look at this paltry thing with greedy eyes. This will give 
rise to vanity. Possession breeds hankering. I shall be caught 
in the vicious circle of possession. All my inner tranquillity 
will have been thrown to the winds. Not only shall I be 

doomed to perdition, but my life will become a veritable 

home of sin and sensuality. When the Mammon becomes the 

object of worship passion rules supreme, the power of 

discrimination is gone, the very foundation of faith is 

shaken, pride, greed, anger and vanity become rampant 

and all the evil propensities follow in their wake and the 

poor man is no where! I shall not, therefore, even touch this 

ball of gold. Never shall I give way to such allurements. 

Never mind, if I have to suffer all my life the pangs of 

extreme poverty, which are really a blessing to me." Gods 

from heaven enviously looked àt the dedicated soul trampling 

down a trying temptation set by them. 

Inscrutable are the ways of the Lord. He tests His 
devotees and yet gives them strength to undergo the test. 
The undivine, evil influences seem at times to devour the 
devotee, but the Lord protects him all through. Not for 
a moment does He desert His devotees for He knows the 
devotee will drop dead then and there, if He forsakes him. 
This time the Lord took the form of an astrologer and came 
to Tuladhara's village. Tuladhara's wife, very anxious tO 
know how long will she have to put up with poverty, came 
to this astrologer-in-disguise. Women have a peculiar 
fascination for fortune tellers. The astrologer looked at the 
palm of the lady and said in utter remorse: "You have got 
a very unlucky husband. He seems to be in love with 
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poverty inasmuch as he kicks the goddess of wealth when 
she comes to him of her own accord. This very morning, 
fortune lay at his feet, but he kicked at it." 

The poor lady was rather non-plussed. She very humbly 
approached her husband and related to him all that the 
astrologer had said. Tuladhara was simply astonished. He 
knew not what to say and how to satisfy the curiosity of 
his simple wife, who knew no guile. "Yes, dear," said he 
in quite a strange manner, "what the astrologer says is quite 
true, but what shall we make of wealth?" The faithful wife 
was an image of surrender as it were. She kept quiet and 
uttered not a word of protest. But Tuladhara's curiosity was 
rather propelling and so, accompanied by his wife, he came 
to the Jyotisi. 

The Jyotist was mighty pleased to see Tulàdhara and 
in all love and affection said he, "My son! You cared not 
a fig for the ball of gold lying on your way this morning. 
Did you not thereby insult the goddess of fortune? Why 
not go and fetch it even now? It is still lying there. How 
foolish you are not to realize that it is money alone which 
can buy you all the ease and comforts of the world!" 

But no! Tulàdhara was quite in his senses. With 
full of reverence he said, "Yes 
y samt be ns but T bane no lve mona. T kw 

, 2 I it a cobweb of illusion and if a man 


is caught in it even once he loses all h à : 
5 Ope : 
Mammon devours its worshi pes of liberation 


pper, it st : 
Once it comes in, it invites d oA E" ee: 
evils. It germinates enmity, sin, pride, lust a a hos 
I would not, God willing, fall a prey to EE f what not. 
The Lord would not let the devotee E. orgive me. 
said, "I accept all that you say. But look to o easily. He 
and to your wife. Why would you not be te condition 


has all the world at its beck and cal], coe ee 
p, love, 





a heart 
» your Holiness, what you 
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scholarship, glory, joy, happiness, all are subservient to 
wealth. A wealthy man is adored by all, whereas a pauper 
is kicked at, spurned at here, there and everywhere. Money 
is a motive power in this world. You can perform all deeds 
of virtue if you have money. You can visit holy places 
of pilgrimage; nothing is possible without money." 
Tuladhara was firm in his conviction and in all humility 
he said "What of luxuries, what of heaven? Everything is 
so evanescent, so transitory that one cannot for a moment 
depend on it. And what happiness is there in the ephemeral 
objects of the world? Why, then, do you put me on a Wrong 
track?" And the sense of complete self-abnegation was now 
so predominant that he further spoke so courageously: "Not 
to give way to temptations is the highest penance; not to 
be angry is the greatest pilgrimage; kindness is the true 
Japa and contentment is the supreme wealth. Non-injury 
is the highest attainment and to depend on honest living 
is the greatest sacrifice. To revere all women of the world 
as one's own mother is the highest worship. The woman 
and wealth are the greatest obstacles and they should be 
shunned as venomous serpents. This is all my Yajna. Do 
not, therefore tempt me. It is better to be out of mud than 
to be for once in it and then to wash it off all the life." 
The Lord now realized how selfless was the surrender 
of Tuladhara. Want and abundance had no meaning to him. 
His inner life had already undergone a complete transmutation. 
His suffering had become a blessing to him, he saw therein 
the unseen hand of God. The divine now seeing that the 
devotee's heart was flung open for Him and that it was 
a most fitting abode for Him unmasked Himself and 
clasped him to His bosom. Flowers showered from above 
and the lowly Sidra was seen rising to the heavens locked 
in the sweet embrace of the Lord! 


Mo to te de 
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About the Marks of Men of God 


The man who knoweth God is ever uncontaminated, 

As the lotus is untouched by the water; 

The man who knoweth God is ever stainless, 

As all things purified by the sun; 

The man who knoweth God looketh on all men as equal, 

As the wind bloweth on the rich and poor alike; 

To the man who knoweth God a friend and a foe 
are the same, 

The man who knoweth God hath no pride; 

The man who knoweth God is the most exalted of 

the exalted; 

The man who knoweth God feeleth spiritual pleasure, 

The man who knoweth God showeth kindness to all, 

Nectar raineth from the glance of him who knoweth God, 

Divine knowledge is the food of the man who 
knoweth God; 

The man who knoweth God restraineth his 


: wandering mind; 
A sight of the man who knoweth c 


God is only obtained by good fortune 

The man who knoweth God bestoweth on creatures 
spiritual and temporal benefits, 

The man who knoweth God is himself er ness One; 

Nanaka, the man who knoweth God is the lord of all." 
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Real Love 


Real love is when you are constantly watching the 
progress of the soul. As soon as you cater to someone's 
physical desires and bad habits you are not loving that 
soul any more. You are just pleasing that person to avoid 
ill will. No matter how unpleasant it is to tell a friend 
that he is wrong, if you say it with love in your heart 
and stand firm on it, sometime that person will respect 
you if you are right. If you are wrong, even then he will 
know that you did it with sincerity, out of love. Never 
agree with anyone who is wrong, not even those who 
are nearest and dearest to you. To agree with wrongdoing 
is to bribe your soul in order to be looked upon 
favourably by the wrongdoer, and that will come out 
later on in some disastrous results. Do not fight; that is 
not the way to convince them. The way to influence 
others is by your love. Say what you have to say once 
or twice and then disband it from your mind. Be humble 
and free from anger. Just say, "Let us wait and see. Time 
will tell." Time brings out everything; and if there is a 
sympathetic understanding between friends, there will be 
no “I was right and you were wrong” attitude. 

You do not know how wonderful is that kind of love. 
It is sublime. At times you glimpse it when you are very 
happy and feel that oneness with God in others—when 
you love each other because God is your Father, 
irrespective of any human relation. 

—Self-Realization 
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Some sixty years back The Kalyana-Kalpataru 
published its special issue as Vedanta Number. Behind 
the decision of publishing it again, there are two 
reasons—(1) within the past sixty years or so the social 
structure of the world has undergone a tremendous 
change, (2) Vedanta is the only school of thought which 
can keep pace with the strides taken by the science and 
technology. It was felt a need of the time to redefine 
the philosophical principles and values in order to 
accommodate the changes introduced by the modernity. 

You know and have first hand experience of what is 
going on here, there and everywhere throughout the 
world. The world has never witnessed so much degradation 
of moral character at every level from top to bottom. We 
intend to remind the society particularly our youths, of the 
moral lessons that can be drawn from the Vedanta. 

We hope—it will be a worth reading number for 
all persons irrespective of their age or sex, caste or 
creed, due to its educative character and social 
reorientation. We sincerely hope that our readers will 
spare no effort on their part to enhance the family 
strength of The Kalyana-Kalpataru. 

A printed money-order form is attached with this 
issue to help the subscribers in remitting their subscription 
(Rs. 50/-) by money-order. However, those who do not 


want to continue for the next year, should inform 
us accordingly. 





The Manager, 
The Kalyana-Kalpataru 
Gita Press, Gorakhpur. (India) 


